The Sermon on the Mount Study
Bible Study Session 26
Matthew 7:13-14: Topic 25.0

Study By
Lare
cranfordville.com

Greek NT
7.13 EiloéNdaTte dLa
s oTeviis mOANST  OTL
TAaTEla M TONN  Kal

€VPUXMWPOS T 000S 1) Amd-
youoa €ls TNy dATONELAV
Kal oA\l elow ol eloep-
xoOpevor U avThs: 7.14 Tl
OTeVN 1) TUAN Kal TEONLL-
pévn 1 060s 1 dmdyovod
ets ™y {wny kal OAlyol
€loly ol €UPLOKOVTES du-

Gute Nachricht Bibel
13 Geht hinein durch
die enge Pforte. Denn
die Pforte ist weit und
der Weg ist breit, der
zur Verdammnis fluhrt,
und viele sind’s, die auf
ihm hineingehen. 14 Wie
eng ist die Pforte und wie
schmal der Weg, der zum
Leben flihrt, und wenige
sind’s, die ihn finden!

NRSM

13 Enter through the
narrow gate; for the gate
is wide and the road is
easy that leads to de-
struction, and there are
many who take it. 14
For the gate is narrow
and the road is hard that
leads to life, and there
are few who find it.

L

13 You cyenter God’s
Kingdom only through
the narrow gate. The
highway to hell is broad,
and its gate is wide for
the many who choose
the easy way. 14 But the
gateway to life is small,
and the road is narrow,
and only a few ever find
it.

T
The Study of the Text:!
1.  What did the text mean to the first readers?

With this pericope we enter into the ‘conclusion’ of the Sermon on the Mount. Grammar markers signaling
this are not present. But the content of the ideas presented in 7:13-27 makes it abundantly clear that a major
shift takes place beginning with verse thirteen. The dominant orientation of these section is a call for decision.
Up to this point Jesus has presented the concepts of participation in the Kingdom of Heaven by disciples; now
He admonishes acceptance of those concepts in serious discipleship commitment. The framework of these
admonitions will revolve around gates, roads, fruit-bearing trees, and house construction on foundations.
Tucked in the midst of this is a graphic insight into the eschatological Day of Judgment in 7:21-23.

At the heart of the matter in this final section of the Sermon is the nature of Jesus’ teaching in the
Sermon. The presentation of the Kingdom of Heaven in Jesus’ interpretation of it, over against the false
ideas of the Jewish scribes and Pharisees, demands decision about Jesus as the Teacher of the Kingdom.
He called for a response from his audience in the day of the presentation of the Sermon. Matthew in his
version of the Sermon heightens this demand for response through his narration of the materials of Jesus.?
In so doing Matthew reminds his readers of this aspect of Jesus’ public ministry throughout His time from His
baptism until His ascension. The mission of Jesus was confrontation to its core. The Lord came to confront
sinners with the demand of the Heavenly Father for them to repent and turn to God in decisive decision. Thus
the reaction to Jesus was seldom neutral; it virtually always was either acceptance or rejection. This was by
design from Jesus, much as the resurrected Lord would say to the church at Laodicea in Rev. 3:15-16, “I know
all the things you do, that you are neither hot nor cold. | wish you were one or the other! But since you are like lukewarm
water, | will spit you out of my mouth!” Neutrality and indifference to Jesus in reality constitutes rejection and
brings rejection from the Lord.

Historical Context:

The historical background to this passage revolves around a clear understanding of roads and gates in
ancient Palestine, along with their symbolical meaning. Additionally, the nature of demand for decision among
teachers in the ancient world is important. Modern teaching methods, especially in the so-called ‘liberal
arts’ category of western culture, frequently presents ideas in a neutral manner and leaves the reaction by
students to choose between acceptance, rejection, or ignoring the ideas. “Scientific objectivity” in which the
individual remains indifferent to the assumed ‘facts’ derived from research has been one of the major aspects
of modern western culture for several centuries. The spill-over effect of this upon religion is to leave the false
impression of this third alternative of indifference to the demands of religious claims. Consequently modern

1 of the biblical text must look at the ‘then’ meaning, i.e., the historical meaning, and the ‘now’
meaning, i.e., the contemporary application, of the scripture text. In considering the historical meanind, both elements
of literary design and historical aspects must be considered. In each study we will attempt a summary overview of these
procedures in the interpretation of the scripture text.

This can be easily seen by comparison of Matt. 7:13-27 with Luke’s much abbreviated version in Luke 6:43-49.
An electronic copy of this study can be accessed at http://cranfordville.com/Cranfordville/Reources.htm]. These are located
under IBC Cologne/Bonn Bible Studies. The study is free and provided as a ministry of C&L Publishing, Inc.
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western individuals dominantly are indifferent to Jesus Christ, feeling that they must neither accept or
reject His claims upon their lives. This mentality runs head on into conflict with the nature of the gospel
presentation of Jesus in the Bible.

Gates in the ancient world.

What did gates look like
in the ancient world? Is there a
particular kind of gate that Jesus
had in mind here? These and
other questions come to mind
when seeking to understand
His words in our text. In ancient
Greek three words are primarily 17
used to refer to the entrance to . =
- a building or a city: nvAdv, TOA,
~ | and 0dpa.® In Matthew 7:13-14 the word noAn is used, but in the
.= % Lukan parallel of Lk. 13:24, 6vp« is used.* In English translation

b

377.38 uAWV®, Wvog M: the area associated with the entrance into a house or building—‘gateway, entrance, vestibule.
KpovoavTog 8¢ avtod trv 00pav Tod TuAdVvog ‘when he was knocking at the door of the vestibule’ Ac 12.13; €é€eA0Svta ¢ €ig
OV TUA@Va €18ev adtdV EAAN ‘he went out to the vestibule where another (servant girl) saw him’ Mt 26.71.

“The phrase ta npog trv B0pav (see 7.39) is essentially equivalent to TUAGV®: cuvAxBnoav moAloi ote unkétnt
XWPETV UNde T mpog Thv B0pav ‘so many people came together that there was no room left, not even out in the entrance’ Mk
2.2,

“7.39 Gépocb, o f: the entranceway into a building or structure—‘entrance, entranceway, portal. ti¢ &mokvAicel fuiv
oV AiBov €k tfic 00pag tol uvnueiov; ‘who will roll away the stone from the entrance to the grave for us?” Mk 16.3.

“In Jn 10.9 00pa” is used figuratively to refer to Jesus as the means of access to salvation: €y iyt ] 00por 8i €uod
gav T1g €loéAOn owbrjoetar ‘1 am the door; whoever comes in by me will be saved. In Jn 10.9 the emphasis is upon the
door as a passageway and not as an object closing off an entrance. Literal translations of ‘I am the door’ may often lead
to misinterpretation, since the term used for ‘door’ is likely to refer to a literal door rather than to the entranceway, thus
suggesting that Jesus Christ functions primarily to prevent passage rather than making entrance possible.

“7.48 ToAn, ¢ f; muAwv%, Gvog m: doors or gates used to close off entranceways—‘door, gate. ToAn and TUAWvV? may
refer to house doors and gates or to large doors and gates such as were used in a palace, temple, or in a city wall.

TOAN: AABa émi Thv TOANV TV 618npdv thv @épovcav eig THv mdAv ‘they came to the iron gate that opens into the
city’ Ac 12.10.

muAwv: 8 Te 1epedic ToD A10G ... TadpouC Kai oTéppata éml Tode TUAGVAG évéykag ‘the priest of the god Zeus ... brought
bulls and garlands to the gate’ Ac 14.13. Note, however, that in Ac 14.13 the reference may not be specifically to the gates as
objects, but to the entranceway into the city.

[from Johannes P. Louw and Eugene Albert Nida, Greek-English Lexicon of the New Testament : Based on Semantic
Domains, electronic ed. of the 2nd edition. (New York: United Bible societies, 1996, c1989), 1:86.]

Cf. Luke 13:22-30 (NRSV): 22 Jesus went through the towns and villages, teaching as he went, always pressing on
toward Jerusalem. 23 Someone asked him, “Lord, will only a few be saved?” He replied, 24 “The door to heaven is narrow.
Work hard to get in, because many will try to enter, 25 but when the head of the house has locked the door, it will be too late.
Then you will stand outside knocking and pleading, ‘Lord, open the door for us!” But he will reply, ‘I do not know you.” 26 You
will say, ‘But we ate and drank with you, and you taught in our streets.” 27 And he will reply, ‘I tell you, I don’t know you. Go
away, all you who do evil.” 28 “And there will be great weeping and gnashing of teeth, for you will see Abraham, Isaac, Jacob,
and all the prophets within the Kingdom of God, but you will be thrown out. 29 Then people will come from all over the world
to take their places in the Kingdom of God. 30 And note this: Some who are despised now will be greatly honored then; and
some who are greatly honored now will be despised then.*

GNT: 13.22 Kal SLemopeleTo KATA TONELS KAl KOPAS SLOATKWY KAl Topelav ToLoUpevos els Tepooolupa.
13.23 eimev 8¢ Tis alT®, Kiple, el ONyol ol owldpevor; O 8¢ elmer mpos avTtols, 13.24 A ywvileobe eloe\Gely
SLa thg oTeviis Ovpas, 6TL ToAdoi, Aéyw Vuiv, {(nTijoovoLy eloeAfeiv kai ovk (oxvoovoiy. 13.25 d¢’ oV
dv éyepbn o olkoSeomoTns kal dmokAelon Ty Gipav kai dpEnobe €Ew éoTdval kal kpovew TNV Bvpav
MéyovTes, Kiple, dvotEov Npiv, kai dmokplleis épel vpiv, Ovk olda vpds mobev éoTé. 13.26 ToTe dpEecde
Aéyew, 'Ebdyoper évimov oou Kal €Tloper, Kal €v Tals TAaTelals MUV €didalas’ 13.27 kal €pel Aéywy Uiy,
Ouk otda [Upas] mobev €oTé: dméoTnTe AT €oD, mavTes épydTar adikias. 13.28 ékel éoTat 6 KAavdpos kal o
Bpuypos ToOV 086vTov, 0Tav ognode 'ABpadap kat Toadk kal ‘Takop kal TdvTas Tovs mpodnTas €V TH Bactelq
ToD BeoD, LILas 8¢ exPalopévous €€n. 13.29 kal HEovow Ao AraToAdV Kal SUTPAY Kal dto Boppd kal vdéTou

Kal dvakitBnoovTal €v 1 Baotieia Tob Beov. 13.30 kal 8ov eloly €éoxaToL ol €égovTal TPOTOL KAl €LOLY TPGTOL
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the pattern is normally to translate noAn as ‘gate’ and 6vpa as ‘door.’
Both terms can designate a variety of items related to the idea of
‘entrance,’ e.g,, doorway, gate, door, entrance etc.

Physical gates in the ancient world came in all sizes and shapes.
Most of the wider gates were arched for greater support. When around
d cities, they served as the entrance points into a walled city and thus
gave the inhabitants greater control over who was permitted to enter
the city. When a noAn designated a ‘gate’ to a house, it usually closed

ﬂdlnlng ron

kitehen

_ial
Jlatrines -

MNew Testameant Jerusalem

off a courtyard to the outside streets. In the above diagram it
would have been the outside door of the vestibule on the left
side. However, more common for this entrance way was the
word nvdwv. Also the word 6vpa could be used for any of the
entrance points from the outside and throughout the inside of
the house.

Quite clearly the use of Tiis oTeviis muAns in our text highlights a different gate that is spiritual in
nature. But most likely it plays off the familiar concept of one of the city gates to ancient Jerusalem as a
walled city. Details about the city gates of ancient Jerusalem are sketchy; Nehemiah 2:13-15 contains
more information than any other single ancient source.® The precise location of these gates, and whether
they continued into the Christian era with the same name or a different name -- or were closed off -- is
not certain. Rabbi Joseph Schwarz has provided a helpful examination of this material in the Jewish
History web site.® But when Jesus mentioned entering a gate, the image most likely in the minds of His

ol égovTal €éoxaToL.

SNeh. 2:13-15 (NRSV): “13 I went out by night by the Valley Gate past the Dragon’s Spring and to the Dung Gate,
and I inspected the walls of Jerusalem that had been broken down and its gates that had been destroyed by fire. 14 Then I went
on to the Fountain Gate and to the King’s Pool; but there was no place for the animal I was riding to continue. 15 So I went up
by way of the valley by night and inspected the wall. Then I turned back and entered by the Valley Gate, and so returned.”

SRabbi Joseph Schwarz, “The Gates of Jerusalem,” Descriptive Geography and Brief Historical Sketch of Palestind: “I
will next describe the supposed situation of all the gates mentioned by Nehemiah:
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hearers was one of the city gates to Jerusalem. The

adjective oTevés translated as ‘narrow,’ literally means

a passageway so small that a man would have difficulty
. getting through it. In this text two gates are described with = aTEVSG

one being oTevos, ‘narrow,” and the other being m\aTis,

‘broad,” ‘wide.” Thus the contrast is clearly between a

gate that is wide and one that is narrow. That is one that
an individual has difficulty getting through, and the other so wide that many people can pass through at
the same time.

The function of a gate, either in a city wall or at the entrance to a house, was to exercise control
over entrance. A locked gate prevented entrance. The width of the passage way of the gate determined
ease of passage. An open gate meant passage. This significance of the gate metaphor stands behind the
image of the entrance into the Kingdom being described as a gate.

Roads in the ancient world. In addition to two gates there are two roads in this passage. Roads

Rt in the ancient world ranged fromr'
dirt paths to hardened surface
: The Roman Empire

“crisscrossing the empire for military|
dtransport. A few of these still exist

- “initial construction.

-~ . Thetworoads are also described
' ~as Teb\ppévn, ‘hard,) and as
evpuxmpos, ‘easy.” These two opposites are not natural opposites in ancient Greek. The Greek word
TeOALLévn can mean ‘made narrow, but that is not its meaning here. This participle adjective comes
from the verb 6\ipw, meaning ‘to afflict,’ or ‘to punish.’” Suffering tribulations because of faith commitment
to Jesus is a major theme in Matthew’s gospel, and most likely the term jumps from the literal road to the
spiritual meaning of the metaphor of the road. The ‘path’ of serving Jesus will be full of tribulations and
hardships.

Demandive teaching in the ancient world. When teachers taught students in the ancient world
a tendency of most was toward pushing the students to make decisions. In general pducation in the
placed secondary important on conveying new information. Instead, it focused on moral
development of the student. The development of self-discipline, self-control etc. played a major role in

At the south there were,

1. The Dung Gate, also called the Gate between the two Walls; east of the same was

2. The Gate of the Fountain.

At the west,

3. The Valley Gate;

4. The Corner Gate, properly northwest from the first, at a distance of four hundred cubits.

At the north,

5. The Gate of Ephraim, also called the Gate of Benjamin, in Jeremiah 37:13, since it led into the territory of both Ephraim and
Benjamin.

6. The Prison Gate (Neh. 12:39), the site of which can be accurately determined even at present by means of a tradition which
defines the position of the prison, the grotto of Jeremiah, or otherwise called the Archer’s Court m¥7 7077: it was situated near
the Bab al Amud (which see). To the east of this gate were the towers Meah and Chananel n&:1 112182 of Nehemiah 12:39.

At the east were,

7. The Sheep Gate (properly at the northeast).

8. The Old Gate, also called the Middle Gate (Jer. 39:3), since, according to the assertion of Yerushalmi Erubin, 5., it bore
different names, to wit, Wy 7y the Upper Gate; the East Gate wy inrn; the Middle Gate wya 7m7 and the Old Gate

wya X°Ny.

9. The Water Gate (Neh. 8:1, “Upon the broad street, before the Water Gate,” is explained by the Talmud to mean “the Temple
Mount” MR 717 72°n) .

10. The Fish Gate (at the southeast), of 2 Chronicles 33:14, is explained in the Chaldean translation of Rab Joseph with n1ar
oM “where fish are sold, or the fish market,” and was probably near the pool of Shiloach; and

11. The Horse Gate, of Jer. 31:40, and 2 Kings 11:16, and 21:11.”
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the education of young boys in ancient Rome. Closely linked to this in the Roman system was the ability
to communicate one’s ideas effectively through skillfully used rhetoric. Much memorization of content
was stressed, and the ancient world was much better at memorizing things than modern western man.
The Uewish system of education reflected many similar traits, although it was focused almost entirely on
religion and the passing down of the religious heritage of the Jewish people.
Against this backdrop stands in our passage a reflection of the ‘two ways’ teaching very widespread
in the ancient world. Ulrich Luz provides a helpful summation of this tradition.’
The contrast between two ways is widespread in Greek and Jewish sources. Its Greek roots are in the fable of Heracles
at the crossroads (told by Prodicus in Xenophon Mem. 2.1.21-34) and in Hesiod Op. 287-92. Under Hesiod’s influence
the usual interpretation was that the easier way led to kaxia and the more difficult to dpetr. In the OT the motif is
rooted in the contrast between the way of the righteous and the way of the godless, esp. in Psalms and Proverbs; cf.,
e.g., Jer 21:8% Pss 1:6% 139:24'%"; Prov 28:6'", 18'%", Early Jewish and rabbinic sources: Str-'*® 1.460-63, also Wis 5:6-7'";
1 Enoch 91.18-19; 2 Bar. 85.13; 2 Enoch 30.15; 1Q"*® 3.13-4.26; Philo Agric. 102-4. One can speak of a parenetic didactic
form in T. Ash. 1.3-6.6 and Did. 1.2-5.2, and its parallel Barn. 18.1-20.2; however, the two texts are different. Thus one
should not speak of a fixed didactic form and certainly not of a Jewish baptismal instruction (Alfred Seeberg, Die
beiden Wege und das Aposteldekret [Leipzig: Deichert, 1906] 1-38). The material is presented clearly in Michaelis, “086¢,”
43-46, 53-56, 56-60, 93-96. On the status of research see Jiirgen Becker, Untersuchungen zur Entstehungsgeschichte der
Testamente der zwdlf Patriarchen (AGJ'®V 8; Leiden: Brill, 1970) 365-69; Willy Rordorf, “Un chapitre d’éthique judéo-
chrétienne: Les deux voies,” RS7® 60 (1972) 109-28; M. Jack Suggs, “The Christian Two Ways Tradition: Its Antiquity,
Form and Function,” in David E. Aune, ed., Studies in the New Testament and Early Christian Literature: Essays in Honor of
Alle® P. Wikgren (Leiden: Brill, 1972) 60-74.

In this tradition, demand for response was nearly universal. The listener / reader was pushed to decide

which way he would choose. And always the choice was between a good and a bad way.

The teaching of Jesus in the Sermon comes to this choice being pressed upon the listeners and
readers. We must choose to accept the demands of Jesus for entrance into the Kingdom, or to reject
them. If Jesus is the true Teacher of God, then the choice is indeed between entering the Kingdom of
Heaven or being locked out of it. This first pericope in the conclusion of 7:13-27 presses this issue hard.

Literary Aspects:
The literary aspects also play an important role in understanding the passage.

Literary Form:

As is true with much of the material in the Sermon, this pericope falls under the Sayings of Jesus
category, i.e., the Logia Jesu. This leads to the Source Critical issue of the origin of the saying in its form
in Matthew. The uncertainty of a Q source is heightened because the Lukan parallel in Luke 13:24 is
different.'® The differences are in wording and setting for the saying, although the essential idea is the same.
Different opinions will be found among New Testament scholars at this point, ranging from independent

"Ulrich Luz and Helmut Koester, Matthew 1-7: A Commentary on Matthew 1-7, Rev. ed., Hermeneia--a critical and
historical commentary on the Bible (Minneapolis, MN: Fortress Press, 2007).

$And to this people you shall say: Thus says the Lord: See, I am setting before you the way of life and the way of death.
Bible:Je 21:8 (NRSV)

°for the Lord watches over the way of the righteous, but the way of the wicked will perish. Bible:Ps 1:6 (NRSV)

19See if there is any wicked® way in me, and lead me in the way everlasting.d Bible:Ps 139:24 (NRSV)

"Better to be poor and walk in integrity than to be crooked in one’s ways even though rich. Bible:Pr 28:6 (NRSV)

2One who walks in integrity will be safe, but whoever follows crooked ways will fall into the Pit.C Bible:Pr 28:18

(NRSV)

13Str-B Hermann L. Strack and Paul Billerbeck, Kommentar zum Neuen Testament aus Talmud und Midrasch (2d ed.;
4 vols.; Munich: Beck, 1956)

146 S0 it was we who strayed from the way of truth, and the light of righteousness did not shine on us, and the sun did

not rise upon us. 7 We took our fill of the paths of lawlessness and destruction, and we journeyed through trackless

deserts, but the way of the Lord we have not known. Bible:Wis 5:6-7 (NRSV)

151QS Rule of the Community (Manual of Discipline) from Qumran Cave 1

SAGJU Arbeiten zur Geschichte des antiken Judentums und des Urchristentums

7RSR Recherches de science religieuse

8Willoughby C. Allen, A Critical and Exegetical Commentary on the Gospel According to St. Matthew (ICC; 3d ed.;
Edinburgh: T. & T. Clark, 1912).

YLuke 13:24 (NRSV): ““Strive to enter through the narrow door; for many, I tell you, will try to enter and will not be

ble.”
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sources for both Matthew and Luke to
Matthean reworking of his Q source,
and perhaps Luke also.

The Matthean form of the saying
is additionally an “Entrance Saying”
of Jesus. That is, a teaching of Jesus
about entering the Kingdom of Heaven.
The previous Entrance Saying
surfaced in 5:20 (NRSV), “For I tell you,
unless your righteousness exceeds that of
the scribes and Pharisees, you will never
enter the kingdom of heaven.” The
next one in the Sermon will surface
in 7:21-23 (NRSV), “21 Not everyone
who says to me, “Lord, Lord,” will enter
the kingdom of heaven, but only the one
who does the will of my Father in heaven.
22 On that day many will say to me, “Lord,
Lord, did we not prophesy in your name,
and cast out demons in your name, and do
many deeds of power in your name?’ 23
Then | will declare to them, “I never knew
you; go away from me, you evildoers.”
These three logia of Jesus directly
address the issue of entering the
Kingdom of Heaven, and do so in the
form of a warning about the dangers
of not being able to enter. They call for
serious commitment to God and to the
principles of the Kingdom as set forth
by Jesus in the Sermon.

Literary Setting:

The literary context of this passage
is relatively easy to determine. As
already discussed, 7:13-14 represents

a shift from concepts about the nature of the Kingdom of Heaven to a series of admonitions encouraging
the listeners / readers to make the serious commitment to enter the Kingdom, rather than miss out on it.

The one point of debate and unclarity here is whether this ‘conclusion’ of the Sermon in 7:13-27 is
comprised of three units (vv. 13-14; 15-23; 24-27) or of four units (vv. 13-14; 15-20; 21-23; 24-27) of text
material. Since this relates to a later study, we will postpone discussion of this issue until the appropriate

subsequent study.

Literary Structure:

The literary flow of ideas inside the text is also easy to determine, as the Block Diagram of the original

= o0

The Literary Structure of the Sermon on the Mount
Manhew 4:23-7:29

I Lirgs ot Worth: Scripta Publishing Inc

Greek text reveals, and is reflected in the literal English translation below.

151 7:!3 Enter

through the narrow gate;
because the gate is wide

and

the path is spacious
which leads

and

into destruction

many are those entering

through it;
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152 7:'* How narrow is the gate

and
153 (how) compact is the path
which leads
into life,
and
154 few are the ones finding it.

Clearly the nature of the two segments (#s 151 and 152-154) is of a literary parallelism that is antithetical
in nature. The opposing nature of the two gates and the two roads is matched by the climatic declaration
of many / few individuals taking advantage of them.

Exegesis of the Text:

The destiny of destruction, v. 13: “Enter through the narrow gate; for the gate is wide and the road is easy
that leads to destruction, and there are many who take it (Etloé\daTe dia THs oTeviis mUANS OTL TAATELA 1) TUAT
Kal eVpuXwPos N 080S N ATAyouTa €LS TNV ATWAELAY KAl TOANOL €laLy ol eloepxopevol 8L auThis).

Salvation is here presented as a gate and a road.?° One should resist the logical temptation to see
a road leading to a gate scenario here. The two metaphors are not supplementary. Instead, they are
complementary, both designating the same reality from two different angles. Entrance to the Kingdom is
both an intentional decision and an ongoing commitment to obedience at the same time.?'

The gate entrance to the Kingdom is narrow, something emphasized twice in the pericope. The
image of a passageway difficult to pass through underscores the necessarily serious commitment to God
required for entering the Kingdom of Heaven.

The justifying statement for the admonition beginning with ‘for’ switches to the opposites of a wide
gate and a spacious road. The reason for needing to put forth the extra effort to enter the narrow gate is
because the wide gate and spacious road lead to destruction. And everyone is traveling on one of these
two roads whether they realize it or not. This is a divinely determined presupposition. Only two choices

are possible.

shevrms = BaieliSriig: in METY

Bhati

R e

2 Then throughout the conclusion, the basic choices are laid before us. We see contrasts between two choices: life
or destruction. This passage is the New Testament equivalent of the blessings and curses of Leviticus 26 and Deuteronomy
11:26-29; 28. We also see a strong parallel to Moses’ parting challenge: “I call heaven and earth as witnesses against you that
I have set before you life and death, blessings and curses. Now choose life, so that you and your children may live and that you
may love the Lorp your God, listen to his voice, and hold fast to him” (Deut. 30:19-20a; cf. Matt 16:24-27).” [Stuart K. Weber,
vol. 1, Matthew, Holman New Testament Commentary; Holman Reference (Nashville, TN: Broadman & Holman Publishers,
2000), 99.]

2"There has been some discussion over just what image should be conjured in the mind’s eye by Mt 7:13-14. Should
one think of a traveller on a road who is approaching a city gate (cf. Tabula of Cebes 15; so Mattill (v), pp. 543-6)? Or just
maybe of a passage on the way (so P. Joiion, according to Jeremias (v), p. 922)? Or, as the gate is mentioned before the way, is
it not more natural to envision a gate at the beginning of a road—as in John Bunyan'’s Pilgrim’s Progress?6 In our estimation,
none of these questions can be answered affirmatively. If the tradition-history suggested on p. 696 be right, then the theme
of the two ways has, along with the image of the gate leading to eternal perdition (cf. 16:18; 3 Macc 5:51; 2 Bar, 59:10; T. Abr.
A 11:11; b. Erub. 19a)7 , been brought into secondary association with the original statement about the gate or entrance
leading into eternal life (cf. 4 Ezra 7:6-8; Sib. Or. 2:150; Rev 22:14; T. Abr. A 10:15; Herm. s. 9:12:5; Apoc. Zeph. 3:9; T. Jacob 2:17;
Pesiq. R. 179b). One cannot, therefore, expect a coherent image to crystallize readily if at all. And in fact, ‘gate’ and ‘way’ seem
to function synonymously (cf. Bonnard , p. 102). They are, in a sense, set not one before the other but side by side.? “ [W. D.
Davies and Dale C. Allison, A Critical and Exegetical Commentary on the Gospel According to Saint Matthew (London; New

York: T&T Clark International, 2004), 693]
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Destruction, v damdletav,?? is clearly eternal waste. masted
damnation.?® The consequence of using the wide gate = r
and the broad road is to end up in Hell! 2 shlice

What then do these two ‘entrances’ of wide gate and PO g
broad road suggest in their religious meaning? From the

context one
God's Purpose clearly sees
that they are
the opposites of the narrow gate and constricted road. These
images unmistakably define Jesus’ demands for discipleship
commitment as set forth in the preceding section of the of
Sermon. The opposite, that is the wide gate and broad road,
then represent alternative approaches to entering the Kingdom
of Heaven. In the context of the Sermon this would particularly
allude to the ‘works salvation’ approach of the scribes and
Pharisees (cf. Mt. 5:20). On this path in Jesus’ day were most
of the Jewish people. The adjectives ‘broad’ (mlatela 1 mOAn) and ‘spacious’ (evpiuxwpos 1 680s) are
sometimes taken to mean easy alternatives to finding salvation. The approach of the Jewish religious
leaders of Jesus’ day was not an ‘easy’ way to finding justification before God; in fact, it was a very
demanding way. By contextual implication, Jesus’ alternative is hard and the others in comparison are
easy. Easy in the sense of being popular and widely accepted. Consequently, most people move along
this option, rather than along the way Jesus’ sets forth.

The destiny of life, v. 14: “For the gate is narrow and the road B*%
is hard that leads to life, and there are few who find it* (T oTevn 1 TOA
Kal TEOALPpPéV 1) 6805 N amdyovoa els TNV Loy Kal OAlyol €loiy ol
evplokorTes avthy).

bring sficted The alternative set forth

e by Jesus is defined as aj
_narrow gate (t{ oTevi 1) mhin) F HEREE
77 " and a hard road (teb\ppérn Tyl
' N N 080s). The narrow gate "% ‘r LT
& ™ image stresses difficulty of . <
passageway. Getting through
#icted, ction it requires serious effort and *

vl ion, deitiuctiee

Ehrnll Doalh

27 dmlerd, ag, 1) (s. &mdAAvut; Demades [V b.c.]: Or. Att 1152 p. 313 in the sense ‘loss’; later writers; in®, pa®, oft LX,
pseudepigr, Phil°, Jos, Ar, Just.; Mel, P.).

* the destruction that one causes, destruction, waste trans (Aristo'., EN 4, 1, 1120a 2; Poly®. 6, 11a, 10 opp' Tfjpnoig; PTeb*
276, 34) €i¢ ti 1) &. atn t. popov; why this waste of ointment? Mk 14:4; cp' Mt 26:8.

* the destruction that one experiences, annihilation both complete and in process, ruin intr (so usu' LX*; EpArist 167; Phil°,
Aet. M. 20; 74; Jos,, Ant. 15, 62, Vi. 272; TestDa" 4:5; Ar 13, 8; Just,, . 56, 5; Mel; but also in Aristot,, Prob. 29, 14, 952b 26; Poly®.,
Plut., Epict. et al [Négeli 35]; Diod ® 15, 48, 1 with @Bopd; Herm. Wr 12, 16; PGM 4, 1247f tapadidwt o €l¢ T0 uéhav xdog év .
anwAgiong) Ac 25:16 v.I; AcPl H? 4, 16. (w. SAeBpov) Pubilewv €ig 8. kai d&. plunge into utter destruction 1 Ti 6:9; mpdg t. 1diav
aUT®V 4. to their own ruin 2 Pt 3:16; (w. TAdvn) 2 C' 1:7 (Ar 13:8). Esp. of eternal destruction as punishment for the wicked:
Mt 7:13; &i¢ &. Odyswv go to destr. Rv 17:8, 11. (Opp. mepunoinoig Ypuxfc) Hb 10:39. (Opp. cwtnpia) Phil 1:28. fiuépa kploews kal
anwAeiag (Job 21:30) t. doePiv dvBpdnwv day of judgment and (consequent) destruction of wicked men 2 Pt 3:7. Hence the
end of the wicked is described as d.: t6 dpyOpi6v cov v ol €in eig dndAeiav to hell with you and your money (Phillips) Ac
8:20 (for the phrasing cp- Da 2:5 and 3:96 Theod); Gv o téAog &. Phil 3:19. okeln dpyfig, katnptiouéva gic &. objects of (God’s)
anger, ready for destruction Ro 9:22 (Is 54:16). It will come quickly 2 Pt 2:1; is not sleeping vs. 3 (on the topic cp 0% 2, 281-84).
Appears as a consequence of death (cp Job 28, 22): 6 8dvatog &. £xer aldviov H® 6, 2, 4; God laughs at it 1 C' 57:4 (Pr 1:26).
Those destined to destruction are vioi tfig &.] 17:12; ApcP* 1:2, The Lawless One is also viog tf¢ &. 2 Th 2:3. aipéoeig dnwlelag
heresies that lead to destr. 2 Pt 2:1; 8éypata TA¢ & ApcP! 1:1.—DELS s.v SAAvut. M-M, T¥ [William Arndt, Frederick W. Danker
and Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early Christian Literature, 3rd ed. (Chicago: University of
Chicago Press, 2000), 127.]

2"The metaphor of a gate, whether as the entrance to eschatological blessing, as in the heavenly Jerusalem, or as
the entrance to the place of judgment, as in hell, is not uncommon in Jewish literature (e.g., 4 Ezra 7:6-9; Pesiq. R. 179b;
and b. Sukk. 32b; b. Erub. 19a).” [Donald A. Hagner, vol. 33A, Word Biblical Commentary : Matthew 1-13, Word Biblical

Commentary (Dallas: Word, Incorporated, 2002), 177.
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determination; it won’t be passed through by casual
effort. Particularly insightful is the ‘hard road’ image.
The Greek phrase Tebhippévn 1 0805 stresses .
experiencing many hardships and tribulations along
the road.
Thus consistent with Matthew’s presentation of
heavy discipleship demands by Jesus throughout
his gospel, and especially inside the Sermon, the S a0 . S R s
entrance saying here highlights the anticipation of
opposition and hardships along the way of following Jesus in the Kingdom of Heaven.
Jesus as the new Moses utters a challenge somewhat like that of Moses centuries before:2*
26 See, | am setting before you today a blessing and a curse: 27 the blessing, if you obey the commandments
of the Lord your God that | am commanding you today; 28 and the curse, if you do not obey the commandments
of the Lord your God, but turn from the way that | am commanding you today, to follow other gods that you have
not known.
But the new Moses has a new set of commandments from God, and He has just laid them down in the
Sermon. Now it is up to would-be disciples to take them up and to obey them through their commitment
to Him as the anchor of their entrance into the Kingdom of Heaven.

aleliBRifas in MBSY

2. What does the text mean to us today?
1)  How serious are you about entering the Kingdom of Heaven?

2) Are you willing to abandon all other efforts and follow the way of Jesus only?

3) The Kingdom of Heaven is Matthew’s term of salvation used by the apostle Paul. Are you clear
in your understanding of the different images used in the Bible for salvation?

4) How easy is it for you to be among ‘the few’ rather than among ‘the many’?
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*Deut. 11:26-28 (NRSV).



